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THE CATEGORY OF THE OTHERNESS IN RICHARD RORTY’S
PHILOSOPHY: THE PRINCIPLES AND MECHANISMS
OF THE DIFFERENTIATION

This paper is an attempt to analyze Richard Rorty s interpretation of the category of the Otherness in the
context of the global project of liberal utopia — the society of the future, based on non-violence. The evolu-
tion of the understanding of the notion of the Otherness is reviewed in the context of the concepts of Ameri-
can pragmatist and French post-structuralist social anthropological practices, where the reasons for the
alienation of particular individuals are explained on the mythological and linguistic background, and the
people are solidarized shaping up the generalized other. The Other to a particular culture connects in him/
herself the functions of the scapegoat and the messiah at the same time. In Rortian approach, a variety of
reasons for an individual's marginalization on class, religion, gender, and behavioral basis is analyzed.
Moreover, the method of sentimental education is promoted in developing the children’s emotional intelli-
gence and raising the generations on the values of total inclusivity and empathy apart from general erudi-
tion, with the help of fiction reading. The Kantian moral imperative is criticized for the mechanical and
legalist character. So, the moral principles based on a fellowship are offered instead. This fellowship should
be based rather on the personal identity with a particular nation, class, or gender than on the birthright.
The advantages and drawbacks of radical pluralism, the understanding of relative values of all ways of life,
and its difference from postmodern cultural relativism are also reviewed. The result of the study reveals the
secondary role of the people’s differences in their consolidation in Richard Rorty's liberal utopia if they
have in common the basic principle of intolerance to violence, whether it is direct physical violence or the
passive-aggressive abuse in humiliation.

Keywords: liberal utopia, generalized other, radical pluralism, sensitivity, sentimental education, intol-
erance to violence, empathy.

I. Introduction losophy (2006), emphasizes the cultural politics of
Richard Rorty, the crucial factor of which is not na-
tionality, but common sense, which includes the
possibility for the polyethnic society, where the
ability of productive dialogue and creation of the
mutual values will be possible. However, John
Sneep in his thesis Bergsonian Metaphysical Un-
dercurrents in Rortys Liberal Gradualism (2013),
stresses the closed nature of Richard Rorty’s liberal
utopia, which is concentrated on the existence of the
ironist in a community, constructed on the common
language, habits, and basic principles for survival
and well-being. The question of whether a mature
society is able to social progress without any meta-
physical ideas remains open.

In spite of all the research mentioned, the basic
mechanisms of the citizens’ consolidation in Rich-
ard Rorty’s liberal utopia remain unclear because of
only the negative bases of cooperation. Moreover,
the reasons and the mechanisms of construction of
the Otherness, especially for the alienation of the

The motivation behind this work is to analyze
the representation of the category of Otherness in
Richard Rorty’s philosophy. Although the ap-
proaches of the American pragmatists had been ana-
lyzed on the examples of John Stuart Mill, Jeremy
Bentham, and Rortian theories, their approaches
were reviewed only from the perspective of the lan-
guage philosophy, while the practical social philo-
sophical points remain unexplored, although the re-
searches on this subject exist internationally. An
approach of Rorty was also interpreted only in the
context of the contingency of the language con-
structs existing.

The researchers, dedicated to the Rortian notion
of the Otherness, are mainly focused on the factors
of the individual's inclusion and the reliability of
consolidation on the basis of solidarity, similarity,
and empathy. For instance, Timothy Mosteller in the
work Relativism in Contemporary American Phi-
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Absolute Other, the individual, who is considered to

be excluded from the social convention because of

the different values, are not clearly explained. That
is why the actuality of my research is determined by
the political-philosophical need.

The innovative character of my article is demon-
strated in the attempt to cover the criteria Richard
Rorty uses to determine the Otherness compared to
the principles of its demarcation in the approaches
of G. H. Mead, M. Foucault, and R. Girard. The
strategies to interpret and to accept the Other if it is
possible, or to protect humanity from the threats of
the Absolute Other, such as the terrorist actions —
research perspective, at the end of the essay.

The basic innovations of the article are explained
with the following points:

— The practical philosophical reasons to under-
stand the otherness in Richard Rorty’s approach;

— The attempt to compare the approach of Richard
Rorty with the strategies of the interpretation of
the otherness in the context of the world philoso-
phy of the 20th century (surnames);

— The definition of the reasons for the alienation of
the Other in Richard Rorty’s philosophy: - may
be not innovative

— The understanding of the reasons for the Other’s
alienation in the social context in Richard
Rorty's philosophy:

— Covering and explaining the motivation for hu-
mans’ empathy in Richard Rorty’s conception
and the points of the critique of the concept of
sentimental education as the mechanism of the
development of empathy in a human on the insti-
tutional level:

— The understanding of the dialogue between the
cultures via the notion of radical pluralism in
Rorty’s approach.

II. Methodology and Results

The research is based on the historical-compara-
tive method, since different approaches from a vari-
ety of philosophical traditions of continental and
analytical philosophy, such as neopragmatism, be-
haviorism, and post-structuralism, were analyzed.
The concept of the Otherness by Richard Rorty was
compared with the strategies of the interpretation of
the Otherness in George Herbert Mead’s, Rene Gi-
rard’s, and Michel Foucault’s social philosophical
theories. The brief descriptions of these approaches
were given in detail, necessary to understand the
interpretation of the problem of the Otherness in dif-
ferent cultures. Those details were given in the con-
text of the 20-century approaches to the phenome-
nological and social-philosophical understanding of

the Otherness. The development of a particular tra-
dition of American pragmatism was interpreted in a
diachronic way, in the historical dynamics, which
gives the ability to state the historical methodology.
The other method is hermeneutical since the sources
were analyzed from the parts to the whole, in the
context of the entire bibliography of Richard Rorty.
Although the main accent was made on a later work
of a thinker, Philosophy and Social Hope (1999),
which is a collection of his essays, dedicated to so-
cial and political problems, his earlier theses on a
liberal utopia and ethnocentrism from the works
Contingency, Irony, and Solidarity (1989) and Ob-
jectivity, Relativism, and Truth (1991) were also
taken into account. The statements of the authorities
were critically interpreted and debated, which coin-
cides with the method of a rational reconstruction
that means a perception of the philosophers not as
indisputable parts of the canon, but as equal oppo-
nents. As Richard Rorty states in the main essay
describing this approach, The Historiography of
Philosophy.: Four Genres, the historian of philoso-
phy should concentrate on the modeling of the
imaginary dialogues between the thinkers of differ-
ent epochs so that to find the same ground in their
opinions. “We need to imagine Aristotle studying
Galileo or Quine and changing his mind, Aquinas
reading Newton or Hume and changing his, etc. We
need to think that, in philosophy as in science, the
mighty mistaken dead look down from heaven at
our recent successes, and are happy to find that their
mistakes have been corrected” (Rorty, Schneewind,
& Skinner, 1984, p. 51). The history of ideas is the
other approach that was used, since the genealogy
of Richard Rorty’s ideas, connected with global
solidarity, was reviewed. So, the relevance of the
perception of the category of Otherness in Richard
Rorty’s philosophy was evaluated in a historical
context of the analytical tradition with the help of
the comparative methodology.

The main result of this research should be in the
understanding of the appropriate mechanisms of
dealing with the Otherness, its adequate perception
in a liberal society, and the social integration of the
marginalized individuals according to American
neopragmatism generally and Richard Rorty’s theo-
ry especially. It will be possible to achieve the find-
ing out the principles of intersubjective consolida-
tion of the individuals in American social philoso-
phy. The mechanisms for overcoming the Absolute
Other with the civilized mechanisms of social isola-
tion will also be reviewed. Additionally, the motiva-
tion for the alienation and victimization of the indi-
viduals in continental and analytical traditions is
being analyzed.
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II1. The Criteria for the Individual’s Social
Integration and Alienation in a World
Contemporary Philosophy

The notion of the Otherness in the 20th century
had gained a new significance because of the neces-
sity to understand the reasons for the individuals’
alienation in the time of technical progress and to
analyze the causes of the two world wars. In this
case, special importance gains the necessity to fol-
low the mechanism of the division of the Our and
the Other, which is rooted in the tribal times and
gains a new development in the neoliberal epoch,
when the human is evaluated as a mechanism for
productive labor.

The problem of the Otherness has always been a
significant point in analytical philosophy in an as-
pect of the research of the factors of solidarity.
George Herbert Mead in a work Mind, Self, and So-
ciety (1934), discovers the roots of the formation of
a generalized other — an organized unity, the mem-
bers of which share the same emotional attitudes to
particular symbols (language) and the same respons-
es toward the particular values (principles). This
way, the same mental context is being shaped among
the society members. A philosopher compares a so-
cial process in this unity with the organized game -
the temporal situation, where the actions of the indi-
viduals are directly related to each other. ““And only
through the taking by individuals of the attitude or
attitudes of the generalized other toward themselves
is the existence of a universe of discourse, as that
system of common or social meanings which think-
ing presupposes at its context, rendered possible”
(Mead, 1972, p.156). Like society in general, in the
organized game teamwork is vital since the individu-
als should cooperate with each other, and be ready to
act according to the strict roles since all their actions
call the particular responses, which are agreed upon
beforehand. However, John Sneep, commenting on
Mead’s theory, remarks on the difference between
the non-verbal signs of different creatures. For in-
stance, the major difference between society-pre-
serving habits of the people and animals is in the
non-flexibility of the people’s habits, which shows
their creativity compared to the usual instinctive
strategies of animals and insects. The self as con-
sciousness is shaped there when the two conditions
in a community are taken into action: 1. the organi-
zation of particular attitudes in society toward the
person, 2. an organization of the generalized other as
a unified community. In this unified institutional
form, the only possibility for changes is constantly to
review the community standards via a public conver-
sation through the interaction of the individuals.

In a lecture series The Birth of Biopolitics, read by
Michel Foucault at the Collége de France in 1978-79,
a philosopher stresses the individual's social integra-
tion as homo economicus — the person, able for ratio-
nal thinking and ready to react to the changes in the
surrounding world. In neoliberal countries (the USA,
France, and Germany), the reproduction of the human
capital is centered on the idea of the necessity to per-
ceive the human sources as machines, whose bodies
are indivisible from their skills. “So that we should
think of the machine constituted by the worker’s abil-
ity, the machine constituted by, if you like, ability and
worker individually bound together, as being remu-
nerated over a period of time by a series of wages”
(Foucault, 2008, p. 225). To become valuable in a
labor market, an individual should achieve a range of
cultural stimuli from his/her birth time — good genes,
appropriate education, enough communication with
the parents, their high cultural background, well-
quality medical services, and mobility. Care about a
child performs a role of a long-term investment,
which will be later evaluated with the size of the indi-
vidual’s salary. This way, the investment in the human
capital is realized by the projection of the market
laws on social relationships even in such private
spheres, as child- or marriage- planning. Generally,
under neoliberal economics, based on the principle of
economical positivism, all social actions are evaluat-
ed in terms of cost and profit.

Construction of the particular image of an ade-
quate citizen is also shown in the penitentiary sys-
tem, where society performs a role of a consumer of
a particular type of appropriate behavior. “You can
see that at this point society appears as the consumer
of conforming behavior, that is to say, according to
the neo-liberal theory of consumption, society ap-
pears as the producer of conforming behavior with
which it is satisfied in return for a certain invest-
ment” (Foucault, 2008, p. 256). In this case, the
major law principles are constructed according to a
legalist solution, which allows defining homo pena-
lis (a criminal) as simply an individual, who had
broken the law, already formulated. However, such
an operational definition ignores the psychological
and anthropological aspects of the crime and the
individual’s motivation for committing it. Accord-
ing to Michel Foucault, the difference between an
approach to illegal actions in different times of mo-
dernity is that while in the XVIII century the crimi-
nals were perceived as the marginal, whose behav-
ior was predicted to be radically corrected, in the
second half of the XX century, the difference be-
tween a homo penalis and an ordinary individual is
annihilated, since all the people are the equal sub-
jects of decision-making, and their solutions are
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determined not only by the moral but by the eco-
nomic factors. That is why, to reduce the number of
crimes, it is reasonable to reduce the supply and
demand for them. This strategy can be illustrated
with the market-based measures in the fight against
drug trafficking, which would become more effec-
tive if its prohibition for the addicts is changed on
the increase of their price so that a lower amount of
newer people would become addicted. All in all, a
modern economy requires not a general normaliza-
tion, but optimization of the diversity system, with
the maximal inclusion of the individuals having a
variety of minority practices.

A work by Rene Girard Violence and the Sacred
(1988) is dedicated to the analysis of the reasons for
the alienation of the Absolute Other (scapegoat) in
the mythological society. The ritual sacrifice there
performs the cathartic function of violence sublima-
tion to prevent it in a real community. “The dead
divinity becomes the source not only of sacred rites
but also of matrimonial regulations and proscrip-
tions of every kind; in short, of all those cultural
forms that give the man his unique humanity” (Gi-
rard, 2005, p. 98). A cycle of violence is schemati-
cally described as the social or cultural crisis, fol-
lowed by the crime and a sacrifice of the victim in
the act of collective murder or exile from the com-
munity, which restores social order. Inclusion of all
the society members in the acts of collective vio-
lence aimed to punish a symbolic victim promotes
their cooperation with a unified purpose. It is impor-
tant that a ritual differs from a single murder in the
aspect of individualization. While murder is single,
spontaneous, and irrational, a sacrifice is circular,
controlled, and usually involves a particular time,
date, and amount of people involved in a ceremony.
A symbolic victim connects in him/herself the traits
of a polluted object, the incarnation of the impurity,
guilty in all the social ills, and the All-Powerful,
who had gained a right to rule the world in the se-
vere sufferings. “It is important to cultivate the fu-
ture victim’s supposed potential for evil, to trans-
form him into the monster of iniquity...” (Girard,
2005, p. 112). An example of an intentional master-
ing of all the violence can be observed in the incest
rites among the African monarchs, which imitate the
tribal cosmogonic mythology. Becoming the incar-
nation of violence, the carrier of it achieves the po-
tential to transform aggression into cultural values.
Moreover, the authority of the absolute ruler spreads
to the warriors of his army with the status of a
scapegoat performing the missionary function.
Being a synthesis of the binary oppositions, order,
and chaos, a symbolic victim connects the two polar
sides of a primordial experience.

To sum up, the problem of the otherness in
20-century Western philosophy is connected with
the necessity to have the strict frames of the ordi-
nary society, integrated with the generalized norms
and rules. The reasons for the exclusion of the Abso-
lute Other there is the absence of common sense, the
individual’s way of life differences from the ordi-
nary norms, and the necessity to find the guilty in a
social crisis.

IV. The Factors of the Definition of the
Otherness in Richard Rorty’s Philosophy

In Richard Rorty’s philosophy, a phenomenon of
the Otherness is based on the project of a liberal
utopia — a universal transnational Western-centered
unity of the future. The significant factor of a group
membership there is the inadmissibility of violence
(as a physical form of indignity) and humiliation (as
a verbal one, such as hate speech). So, a sharing of
the mutual position towards violence is a crucial
factor for human solidarity in a future community.
According to Rorty, there are many factors of the
individual’s alienation nowadays, including both
their identities and ways of life.

An important factor of intersubjective solidarity
is that a human is the only creature, vulnerable not
only to the physical but to the verbal assaults, since
they may serve for the ruination of his/her world
overlook and self-identity. “When we praise this
development, we pragmatists drop the revolutionary
rhetoric of emancipation and unmasking in favor of
a reformist rhetoric about increased tolerance and
decreased suffering” (Rorty, 1991 , p. 213). The
deprivation of the individual’s identity because of
the hegemonic privatization of a semantic monopo-
ly by the rich dominant classes is one of the issues
discussed by John Sneep in the essay, dedicated to a
comparison of the ideal society from the perspective
of Richard Rorty and Henry Bergson. Giving the
example of the novel Bleak House (1863) by Charles
Dickens, he covers the problem of the deprivation
of the poor individual from his own vocabulary
through the absence of education and the restriction
of the other cultural benefits accessible to the rich
people. One of its characters, a worker Jo, was con-
demned for a miserable existence from his own
birthday because of class determinism and the ab-
sence of social mobility. He was the Other from the
first time. “Jo is dogged and stoic throughout his
ordeal; he does not even know how to properly
complain or say that he deserves better, for his “bet-
ters” command the language he must use to describe
himself, so he is only able to see himself as they see
him, which is just to say that he can’t really see him-



Kseniia Meita. The Category of the Otherness in Richard Rorty’s Philosophy: the Principles and Mechanisms of the Differentiation

123

self at all...” (Sneep, 2013, p. 21). Contrary to Kan-
tian legalism, based on moral obligations, explained
only with the metaphysical argumentation, Rorty
puts fraternity and unselfishness at the center of the
people’s cooperation. Solidarity becomes some kind
of a secular faith for a contemporary community.
A philosopher thinks that in a future liberal utopia,
the controversy between theists and atheists will be
solved because of common ground between the
Gospels and the Manifesto, demonstrated in the ex-
ample of the trade union movement. This activism
may be paralleled to fraternal agape. Religion in the
egalitarian utopia will be the private choice, al-
though it is being debated by some thinkers, such as
W. Clifford, who make accent on intellectual re-
sponsibility, which includes the shared language
games and ways of thinking among the members of
the same groups that make their behavior more pre-
dictable. ““...Although your emotions are your own
business, your beliefs are everybody’s business”
(Rorty, 1999, p. 153). At the same time, Richard
Rorty, referring to John Stuart Mill, stresses to our
attention that for people, being affiliated with the
same projects, the effectiveness in the same activity
is not connected to a religion, as a type of personal
pursuit of happiness. So, an individual of the other
belief should not be isolated from a community.
Contrary to the moral imperatives, a pragmatic mo-
rality is more flexible and inclusive, since we may
solidarize with all the individuals in pain, helping
them to overcome their sufferings. Because of it, all
the historicist approaches are criticized for their un-
realistic and subjective methodology and the prefer-
ence of the goal rationality to a communicative one.
The notion of solidarity is prioritized over objectiv-
ity, because harmonious intersubjective communi-
cation, in Rorty’s opinion, is more significant than
an ephemeral ideal of truth. “In a world in which
hunger is common, it does not come naturally to
take food from one’s children’s mouths in order to
feed a hungry stranger and her children. But if the
stranger and her children are on your doorstep, you
may well feel obliged to do just that” (Rorty, 1999,
p- 79). In this situation, the main purpose of future
moral and scientific progress is to increase the peo-
ple’s sensitivity — response to the sufferings of a
wide variety of humans.

The problem with solidarity is in the necessity to
create ways of cooperation for individuals on the
mutually shared values and in the protection of them
from the Absolute Others, the representatives of the
cultures with traditions, incompatible with the
global democratic ones. That is why, a category of
ethnocentrism has been reinterpreted by the philos-
opher, gaining a positive semantic, as a self-under-

standing of a particular community, willing to verify
an inner experience before its acceptance. It is nec-
essary to protect a Western liberal culture from the
terroristic and totalitarian impacts. This approach,
according to Rorty, may help to preserve the main
traits of a liberal tradition, even if in the future, the
radical destructive ideologies will be widespread.
Whereas Jean-Francois Liotard and Theodor Ador-
no criticize Rortian ethnocentrism, comparing it
with the Nazi dictatorship because of the unwilling-
ness of the future representatives of the liberal uto-
pia to accept the Absolute Others, a philosopher in
the work Objectivity, Relativism, and Truth (1991),
stresses on a cardinal difference between his meth-
odology and the fascists’ repressions because of the
freedom of speech for the Absolute Others for them
to be able to prove their positions verbally, and an
ability for a sentimental educational work with the
people having the inappropriate views, instead of
the artificial homogenization of the social and ethni-
cal groups with the physical tortures. “There is a
difference between a Nazi who says “We are good
because we are the particular group we are” and the
reformist liberal who says “We are good because,
by persuasion rather than force, we shall eventually
convince everybody else what we are”” (Rorty, 1991
, p- 214). The concept of sentimental education is
the education of the people, beginning from pre-
school with the development of not only general
scientific knowledge but also their ability to empa-
thize with each other and to feel the pain of every-
one in need. In the work Rorty’s Effective Affinities:
The New Pragmatism and Postmodern Thought
(1996), Marek Kwiek analysis the deep roots of the
concept of sentimental education via a comparison
between the approaches of Plato and Rorty. Plato
views the person only as a rational creature, and so
the only motive of the people’s cooperation and
helping each other is rational egoism - the search for
the benefit of oneself, which was later actualized in
utilitarianism. Because Rortian position is anti-es-
sentialist, he protects the thesis about the absence of
innate human nature, fixed from the person's date of
birth. This notion helps Rorty to understand the in-
dividual’s character as not a constant phenomenon
that can be changed and has no repressive center,
dictated by metaphysical principles. During the col-
loquium On Time, Rorty stresses the abstract char-
acter of the notion of human rights in a paradigm of
common humanity. Instead, Rorty offers a deeper
self-identification with the victims of historical
grief, based on Hegel’s feelings Instead, Rorty of-
fers a deeper self-identification with victims of his-
torical grief, is based on Hegel’s feeling of ‘the su-
preme idea of depth’ the people are in touch with
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during a catastrophe (Philosophie Heute). However,
this approach is shown to be controversial, since
empathy is not always connected with the ability to
provide effective help and to define which assistance
would be really efficient for people in need. This
point of criticism is highlighted in the work The
Politics of Human by Anne Phillips, in the article,
dedicated to the comparison of the approaches to the
empathy of Richard Rorty and Hanna Arendt. The
major aspect of this criticism is that although senti-
mental education raises global solidarity, it ignores
the voices of the marginal communities about their
real needs, creating the illusion and comforting re-
assurance for the people, who help the individuals
in need. "When the strong come to see the weak as
sufficiently ‘like themselves’ to enlist their sympa-
thies, they may well act to improve conditions: do-
nate to charities, the campaign against slavery, vote
for parties that promise to increase the budget for
foreign aid. Nothing, however, necessarily propels
them to analyze the circumstances that produced the
inequality and brought about that ‘weakness’ (Phil-
lips, 2015, p. 56). From this point, the sentimental
education is viewed rather as an attempt of the res-
cuers to see the common humanity in the victims of
the aggression rather than the real call for action and
social transformations. At the same time, Darren
Garside criticizes Rorty’s sentimental education
from the perspective of age psychology. According
to him, Richard Rorty is extremely focused on the
child’s age for learning the abstract notion of empa-
thy in the context of socialization, while, in the con-
temporary postmodern society, the individual’s de-
velopment is more flexible, and people of different
ages can understand the global issues.

Communication between the representatives of
different communities should be compared with the
differences in the epochs of development of the one
civilization since it enables the problem-solution on
the basis of the overcoming of a hermeneutic con-
flict if we identify the people of the other cultures as
the potential subjects of dialogue. According to a
holistic point of view, the only difference between
the nations in a global sense is an overlooked barrier,
which can be overcome with the help of global sen-
timental education. ““Distinctions between cultures,
theories, or discourses are just ways of dividing up
the corpus of sentences so far asserted into clusters”
(Rorty, 1991, p. 218). The sharing of language
games (we can view the reference to Wittgenstein’s
theory) would help the people of different cultures
to gain a common understanding.

A category of patriotism is interpreted by a think-
er as a manifestation of “’the revival of long-re-
pressed hatreds embedded in ethnic, religious, and
national identities” (Rorty, 1999, p. 229). He ex-

plains this feeling as the individuals’ national con-
solidation, in this case, performs a function of the
restoration of historical fairness and the overcoming
of a tyrannous past. However, the difference between
amodern understanding of a concept of a civil nation
overcomes the speculative national categorization of
the basis of blood, because a dramatic experience of
Nazi dictatorship and American colonialism of the
African Americans should be taken into account as
dramatic historical lessons. “That is the desire to
which the Revd Dr. Martin Luther King, Jr appealed,
and he is somebody every American can be proud of.
It is just as appropriate for white Americans to take
pride in Dr. King and in his limited) success as for
black Americans to take pride in Ralph Waldo Emer-
son and John Dewey and their limited) successes”
(Rorty, 1999, p. 253). So, the shared national identity
is demonstrated rather in the common belief in the
successful future of your country and efforts for its
prosperity, than in ethnicity. Such understanding of
the nation is rooted in the concept of the political
(civil) nation, where the identity of a person is mea-
sured rather with her self-identification than by the
biological right of blood.

In a collection of the essays Philosophy and So-
cial Hope (1999), Richard Rorty evaluates the per-
spectives of the globalization project from the eco-
nomical point of view, stressing that adequate class
relationships are even more significant than cultural
ones. A class difference may become a basis for no-
ticeable social isolation. The low-class individuals
become marginalized and alienated because of the
absence of material and time sources for emotional
inclusion in love affairs. “Every top-down liberal
initiative, from the abolition of slavery through the
extension of the franchise to the establishment of
the International Monetary Fund and the World
Bank, has been driven by the hope that someday we
shall no longer need to distinguish us gentlefolk
from those others, the people who live like animals”
(Rorty, 1999, p. 225). Unequal distribution, accord-
ing to Rorty’s predictions, may result in the break-
ing up of the American society into conflicting he-
reditary economic classes, where the fate of mem-
bers of poor families would be to perform all the
dirty work and collide with the snobbery and neglect
in society even more, than nowadays. Since an in-
ternational project of globalization is usually criti-
cized for the risk of hegemony and dictatorship of
the colonizing nation-states, ruled by a global over-
class, it would be a reasonable solution to create a
global polity — a competent organ, responsible for
intersubjective social decisions all over the world,
under the competence of which are the solutions on
the punishment for those states of individuals, who
threaten the general consensus. According to Rich-
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ard Rorty, the social order should be conducted
rather with the help of top-down techno-bureaucrat-
ic initiatives (for instance, birth control), than in a
revolutionary way, the drawbacks of which were
clearly demonstrated in the 20th century. In this
case, a philosopher interprets the politics of identity
as a logical continuation of John Stuart Mill’s egali-
tarian utopia, modified with the widening of the
quantity of the groups, to which attention is paid,
because of the modern scientific progress in the
fields, directly connected with the human experi-
ence. “Since we invented cultural anthropology, we
have become more aware of humiliations caused by
colonialist arrogance. Since Freud, we have become
better able to take homosexuality in our stride, and
more willing to see homosexuals as an oppressed
minority rather than a corrupting and subversive
influence on society” (Rorty, 1999, p. 235). Despite
the accusations of the globalized liberal project in
artificial homogenization, Rorty thinks that its main
communicative intention is in pluralism, which
aims to maximize the opportunities for a wide vari-
ety of social groups, connected with the common
social consensus and communicative rationality.
Such consensus is possible with the help of pragma-
tist rationalism, a belief not in the empty metaphysi-
cal essences, but rather in the social changes to im-
prove life on the intersubjective level.

A transition from domination of a coherent theory
to a pragmatist one had demonstrated a necessity for
radical pluralism as the approval of the relative value
of all sorts of lives and ways for happiness. In the
Platonic times of domination of truth entity narrative,
there was a clear hierarchical division of different
ways of life in the order of their animality. “Women
were said to have less of this ingredient than men,
barbarians than Greeks, slaves than free men, true
believers than heathens, blacks than whites, and so
on” (Rorty, 1999, p. 266). Contrary, in a pragmatist
society, all types of individual projects’ realization
are natural and harmonious. Rorty thinks that the
progress with a demarginalization of the animal spe-
cies had begun in the 19th century, with the release of
Darwin’s On the Origin of Species (1859). The hu-
mans gradually began not to consider a comparison
with the animals offensive, since their mechanical
and instinctive reactions have many in common.
However, their advantage over the other species is
visible, since, with the help of the language, their
ways to find joy are much more different. At the same
time, radical pluralism should be differentiated from
postmodern cultural relativism, since the last one in-
cludes the ignorance of destructiveness of the cul-
tures, which cannot be part of the communal agree-
ment, since they include the violation of basic human

rights. A drawback of postmodernism, according to
Rorty, lies in the mindless eclectic connection of in-
compatible values. “The difference between plural-
ism and cultural relativism is the difference between
pragmatically justified tolerance and mindless irre-
sponsibility” (Rorty, 1999, p. 276). Although diver-
sity and all the basic freedoms should be respected,
pluralism has nothing in common with the gratifica-
tion of the destructive extremist movements.

All in all, the view on the problem of the Other-
ness in Richard Rorty’s philosophy is based on the
solidarity and social integration of the individuals,
who share the intolerance to violence as a basic
value. However, the ways of life and modes to get
happiness, to which the national, gender, and class
identification refer, are the private affairs of every
person, so he/she cannot be alienated from a com-
munity for that reason.

V. Conclusion

This article has identified the main aspects of the
interpretation of the category of Otherness in Rich-
ard Rorty’s philosophy, including the individual's
alienation on the basis of class, nationality, gender,
religion, and other identifications, and his/her way
of life. In the Rortian approach, the person is viewed
as the potential member of a liberal utopia, so his/
her inclusion directly correlates with the ability to
share its basic principles of omitting and overcom-
ing violence on the physical and verbal levels. Also,
the reasons of the Other’s alienation, such as the
violent acts or intentions, were taken into attention.

The problem of the Otherness in 20th-century
Western philosophy, on the examples of American
pragmatism and French post-structuralism, is ana-
lyzed in the context of the intersubjective necessity to
unify in the generalized communities, taking the ap-
proach of Mead into attention. The criteria for the
such association are based on being the parts of iden-
tical language games and sharing the same attitudes
to particular symbols and cultural values. Also, after
the analysis of the concepts of Michel Foucault and
Rene Girard, the evidence can be made that the alien-
ation of the Other is connected with the individual's
difference from the ordinary people and blaming
someone in the social crisis, which is rooted in the
symbolic necessity to break the cycle of violence.

In Richard Rorty’s philosophy, the attempts for
artificial homogenization of the individuals are
changed with the necessity for social integration of
the marginalized people with the help of sentimen-
tal education, economical global distribution, and
global polity to control socially significant intersub-
jective decisions. The strategy of sentimental educa-
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tion involves the Bildung strategy, according to
which the people are taught not only the formal, but
also the emotional intellect, and attempt to be empa-
thetic to other people. Sentimental education is
made possible rather with literature masterpieces
than with formal theoretical works. In a liberal uto-
pia, a metaphysical world picture is changed by
pragmatic rationalism, which involves a belief in
the social changes rather than abstract entities, so
that a radical pluralism with a deconstruction of a
norm becomes possible. So, a citizen of a liberal
utopia can choose from all the ways of life and iden-

tities possible, if it does not negatively affect his/her
ability for empathy and intolerance to violence.

All in all, the interpretation of the category of
Otherness in Richard Rorty's approach covers the
problems connected with the social integration of
marginalized individuals and the main principles of
the people’s integration into a community. This re-
search opens up further perspectives for the analysis
of the Otherness in modern Western philosophy in a
wider problem of the reliability of the social integra-
tion factors in the future communities and the rea-
sons for the alienation of their particular members.
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KATETOPISA IHHIOCTI Y ®1JIOCO®II PUYAPJIA POPTI:
HNPUHIIUIIA TA MEXAHI3MHU JU®EPEHIIALIL

Lz cmamms € cnpoboro npoananizyeamu inmepnpemayiro Puuapoom Popmi kamezopii Inuwiocmi 6 konmex-
cmi 2100abHO20 NPOEKMY NIOEPaNbHOL YMONIT — CYCNibemea MatloymHb020, OA308aHO20 HA 8IOCYMHOCTI HA-
cunns. Egontoyito pozyminns nonamms [nuocmi po3enanymo 8 KOHmeKCmi CoOyianbHO-aHmpOnon02iuHUX NPaK-
MUK AMEPUKAHCLKO20 NPASMAMU3My ma @Opauyy3vko2o NOCMCMpPYKMypanizmy, 0e NpuduHu GiouydiceHHs
NesHUX THOUBIOI8 NOACHEHO HA MION0TUHIN I TIHEGICMUYHILL OCHOBI, A 00U COTIOAPU3YIOMbCA, YIMBOPIOIOYU
2eHepanizo8ano2o iHwoeo. Inwuil y nesuiil Kyiomypi cymiwae  cooi (hyrkyii yaba-6ioobysaiiia ma mecii 600HO-
yac. Y nioxooi Popmi npoananizosano pizHi npuyuHu Mapeinanizayii inousioa Ha Kidacosiil, penieiliniil, eeHoep-
Hill I N06e0IHKO08ILl OCHOBI. Po321aHymo Memoo ceHmumMeHmanbHoi oceimu y po3eumKy 6 OUMUHU eMoyitiHO20
iHmenexmy ma emnamii, Onpiu 3a2anbHOi epyoulii, 3a 00NOMO2010 O3HATUOMIEHHSL 3 XYOOHICHLOL TTMepanyporo.
Karnmiscokuti mopanvuuil imnepamug nio0aHo Kpumuyi 3a MexaHicmuuHuil i 1e2anicmcebvkuld xapaxkmep. 3a-
Micmb Yb020 3aNPONOHOBAHO MOPANLHI NPUHYUNUY, OCHOBAHT Ha Opamepcmei. Lle 6pamepcmeo mae bazysamu-
€A paoute Ha NePCOHANbHIN iI0eHmupiKayii 3 NeHOI HAYIEH, KIACOM AO0 2eHOEPOM, HINC HA NPABI HAPOOICEH-
Ha. Takooic po3ensaHymo nepeacu i HeOOIIKU PAOUKATbHO20 NIOPANIBMY (PO3YMIHHA 8IOHOCHOL YIHHOCMI 8CiX
Cnocobis Jcumms) ma 1020 GIOMIHHICIL 8I0 NOCTMIMOOEPHO20 KYIbIMYPHO20 peramusizmy. Pesynvmam docii-
0JICEHHST ONPUABHIOE BMOPUHHY POTb Y GIOMIHHOCIIAX MIidC TH00bMU 05 iXHbOI KOHconOayii y nibepanvHill
ymonii Puuapoa Popmi, akujo CnitbHuM Midic HUMU € OA308ULl NPUHYUN HeMEPNUMOCE 00 HACULIA, XOU OU
AKUM BOHO 010 — YU NPAMUM QI3UUHUM, YU NACUBHO-ASPECUBHUM A T030M ) HACMIUUKAX.

Kurouosi cjioBa: nibepaibHa yToIis, TeHEPATI30BaHUN THIINN, paJMKATbHUN ILTIOPAIi3M, Yy TIUBICTD,
CCHTUMEHTAIIbHA OCBiTa, HETEPIIUMICTD JI0 JKOPCTOKOCTI, EMIIATis.
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